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The Theosophical Society is composed of students, belonging to any religion in 
the world or to none, who are united by their approval of the Society’s Objects, 
by their wish to remove religious antagonisms and to draw together men of goodwill, 
whatsoever their religious opinions, and by their desire to study religious truths 
and to share the results of their studies with others. Their bond of union is not the 
profession of a common belief, but a common search and aspiration for Truth. 
They hold that Truth should be sought by study, by reflection, by purity of life, 
by devotion to high ideals, and they regard Truth as a prize to be striven for, not 
as a dogma to be imposed by authority. They consider that belief should be the 
result of individual study or intuition, and not its antecedent, and should rest on 
knowledge, not on assertion. They extend tolerance to all, even to the intolerant, 
not as a privilege they bestow but as a duty they perform, and they seek to remove 
ignorance, not punish it. They see every religion as an expression of the Divine 
Wisdom and prefer its study to its condemnation, and its practice to proselytism. 
Peace is their watchword, as Truth is their aim. 

Theosophy is the body of truths which forms the basis of all religions, and 
which cannot be claimed as the exclusive possession of any. It offers a philosophy 
which renders life intelligible, and which demonstrates the justice and the love 
which guide its evolution. It puts death in its rightful place, as a recurring incident 
in an endless life, opening the gateway to a fuller and more radiant existence. 
It restores to the world the Science of the Spirit, teaching man to know the Spirit as 
himself and the mind and body as his servants. It illuminates the scriptures and 
doctrines of religions by unveiling their hidden meanings, and thus justifying them 
at the bar of intelligence, as they are ever justified in the eyes of intuition. 

Members of the Theosophical Society study these truths, and theosophists 
endeavour to live them. Everyone willing to study, to be tolerant, to aim high, and 
to work perseveringly, is welcomed as a member, and it rests with the member to 
become a true theosophist. 
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On the Watch-Iower 


RADHA BURNIER 


THEOSOPHY refers to the understand- 
ing of the nature of life; its significance 
existed among wise people at all times. If 
‘X’ wrote something or ‘B’ explained 
something, we do not have to accept it as 
Theosophy, but only as what that person 
understood and said he regarded as Theo- 
sophy. Therefore it is not possible to give 
an outline and say ‘this is Theosophy’. But 
perhaps we can consider certain general 
principles, a certain ground which seems 
to exist in all the different sources. One 
such thing we can take for granted is that 
the world or life is a great mystery. 

What appears to us as existence may 
be only a very small part of existence as a 
whole. I think in the present-day world this 
should not be very difficult for anybody 
to accept. If the range of our senses were 
to extend, everything would obviously 
appear differently. But at the time 
Blavatsky spoke about unperceived 
depths of existence, it was considered as 
nonsense because she spoke to a world 
which had a highly deterministic, materi- 
alistic point of view. That was the time 
when people who had begun to explore 
the field of science felt they were on the 
edge of knowing everything. And they 
thought that, with a little more advance- 
ment, they could solve all problems. She 
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challenged this determination of the non- 
believers as well as the theology and 
dogmas of the believers, whether they 
were Christian or Hindu or whatever. I 
think we may consider this presuppos- 
ition: that existence is a vast thing with 
immense depths into which one can 
penetrate only when the limitations of 
consciousness are overcome. 
Theosophical literature, whether it is 
the writings of Blavatsky or of later prom- 
inent Theosophists, or whether it is the 
Theosophy of Hinduism or whatever else, 
speaks about the levels of existence. But 
these levels may not be very clearly 
separated compartments. When looking 
at a rainbow it is very difficult to say 
where the blue ends and the violet begins. 
If perception were to expand, it may be 
very difficult to say where is the division 
between what we call ordinary percep- 
tion and other levels of perception. 
Controversy begins here. Some people 
have said there are five levels, others have 
said there are seven; some have used some 
technology, others have used other tech- 
nologies. And then there are disputes. 
But we can leave all that alone and 
perhaps merely consider the fact that there 
may be these depths which perhaps could 
be thought of in terms of different stages 


3 


The Theosophist 


of perception. The Hindus have spoken 
even about communication being at 
different levels — at the ordinary levels 
of speech, at a subtler level, at a much 
deeper level, and so on. But no particular 
view or explanation need be identified 
absolutely with Theosophy. It is for each 
one to find out as his own consciousness 
breaks its bounds. 

But one thing is posited in all Theo- 
sophical teachings — and that is the 
wholeness of existence. Whether you 
classify existence as matter and spirit, 
which means two divisions, or into four 
divisions or whatever, the actuality is that 
it is an indivisible whole. 

When the Buddha was asked various 
questions about the cosmos he refused to 
answer. He said: If a poisonous arrow 
were piercing your flesh, what would you 
do? Would you discuss of what wood it 
is made, from which place that wood was 
cut, at what velocity the arrow flew and 
so on, or would you be concerned with 
removing the arrow and healing the 
wound? One must never push analogies 
too far. But, if we do in this case, we can 
say that, although I might be concerned 
with this question of the poison in the 
flesh, yet it does not mean that the rest 
does not exist, that the arrow did not 
come from somewhere, that it was not 
made of a certain kind of wood, etc. All 
that may be facts, but only the difference 
is important. 

What is called Theosophy does not 
ignore all the other things. But we can see 
the danger of talking about things which, 
for the time being, are remote from us. It 
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may be an escape, a distraction which 
prevents the human being from dealing 
with the real problems here and now. And 
therefore the approach of both the Buddha 
and of Krishnamurti may have been one 
of not dealing with what is far away, but 
dealing with the problem which is the 
human mind, the human self. 


Further Thoughts on Ahimsa 

Ahimsa is a way of life which embraces 
all living things; this would include not 
only human beings but animals, plants, 
and the earth itself. It is a practice often 
called non-violence, but which should not 
turn into an easy way of living unrelated 
to the vast numbers of other living 
elements which exist. In this context one 
could refer to a recent article which 
appeared in Hinduism Today; itis by Ravi 
Grover who works in DePaul University 
in Chicago. He draws attention to the fate 
of animals held in captivity by the en- 
tertainment industry. This is a vast area 
and includes many kinds of cruelty 
practised on animals in order to make 
them do what they are told. They of 
course feel it is not their role in life, and 
they try to escape. Mr Grover says that 
there are cases which show that animals 
defend members of their clan. Those who 
believe that wild animals can be removed 
peacefully from their natural habitat are 
mistaken. Believers in non-violence and 
protection of the environment should 
encourage people to stop supporting 
businesses that keep animals confined. 
Families can visit a National Park or see 
documentaries about animals rather than 
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donate money to groups which keep 
animals confined. 

Zoo animals often attack and hurt 
onlookers and trainers, wreaking havoc. 
As Mr Grover says, ‘when isolated, held 
captive and forced into abnormal situ- 
ations', animals suffer from severe de- 
pression and stress and act aggressively. 
A cheetah which can run very fast, but 
confined for life in a small cage, has no 
way of being what he is meant to be. 
Electric prods, chains and sticks to beat 
and choke animals into submission, are 
no real solutions to their condition, 
because what they do is controlled by 
their captivators. 

It is nice to be able to report that in 
five years the number of vegans in India 
has increased from two thousand to twenty 
thousand according to People for Ethical 
Treatment of Animals in India (Peta). 
Some of them have found that even dairy 
products, which Indians have been much 
accustomed to use freely, are the products 
of cruelty, because nowadays cruelty to 
animals, and cruelty in general, is not 
considered important. Milk is produced 
by cows kept in unnatural conditions, 
and there is danger that the milk will be 
extracted at an unnatural hour. So it is 
best to avoid cosmetics, honey, lanolin, 
milk and dairy products. This whole 
process is naturally horrifying animal 
rights activists, environmentally con- 
scious young people, and all those who 
have seen the connections between 
deteriorating climatic conditions and the 
way animals are treated. Those who 
become vegetarian or even vegan are 
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doing fine work in making people aware 
of these issues. 

We have to consider also the general 
benefits that accrue when a person is a 
vegetarian or vegan. Today we are told 
that many more people are aware of the 
vegan foods available. They say that it is 
not only animal friendly people who are 
interested, but some businesses have 
started to sell products which do not do 
harm to animals. The time is past when 
vegetarians and vegans are not deprived, 
but have good food and good conditions 
for practising what they consider to be 
important — compassionate living. Vege- 
tarianism is being promoted not merely 
as an animal-friendly life choice or food 
choice, but as embracing kindness to all 
life. So naturally many more people are 
against circuses, zoos, against food 
carelessly eaten without considering the 
source of ingredients, and against any idea 
of using animals. 


Are we Weeds? 

We have already had the opportunity 
to think about the important role that so- 
called weeds have in the life around 
us (The Theosophist, July 1985); they are 
extraordinarily tenacious and adaptable. 
At one time the rhododendron was a 
weed, and it is said that even now it is a 
menace to native woodlands in England, 
and they do not know what to do about 
this. An interesting book on the subject 
of Weeds has been written by Dr Richard 
Mabey, which has been reviewed in a 
recent issue of The Guardian Weekly. 

Somehow or other, so-called weeds 
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are able to spread themselves and continue 
to exist everywhere; on walls, concrete 
car parks, railway bridges and other 
impossible places. Dr Mabey, in writing 
about weeds in general, says: ‘If it wasn't 
for the fact that they are plants, it would 
be tempting to wonder if they have a sense 
of humour.’ The East-Londoners chris- 
tened a weed which is growing plentifully 
through the rubble that was thrown there 
‘bombweed’; it can put down roots of sev- 
eral metres and germinate its own seeds 
after forty years. There is an old saying 
that a weed is just a plant in the wrong 
place or growing at the wrong time. We 
have already mentioned that dandelions 
have been appreciated, although it is 
supposed to be a weed. Dr Mabey says 
that pestcides and herbicides do more 
damage to people than to the plants. 
‘If this is a battle, then the weeds 
are winning.’ 

There are millions of people in many 
parts of the world so poor that they survive 
anyhow, and somehow their numbers 
increase in many places. This perhaps 
shows that the poor and despised are also 
part of the evolutionary journey, and have 
a place in it; but not always recognizable. 
They spread as we can see in India and 
elsewhere and somehow manage to 
increase their numbers. Although many 
collapse on the way, they are soon 
replaced. They eat anything edible, live 


on streets and in places that the upper class 
thinks is impossible, and clothe them- 
selves with anything they can find. We 
often feel amazed that many of them can 
smile and appear to be happy in the most 
difficult circumstances. We can only gape 
with wonder. They are just like the weeds; 
they can multiply and extend their do- 
main in all kinds of places; as unlikely 
plants manage to do ‘they grow up on 
walls’ where there seems to be hardly 
any foothold. 

Are these people, and the weeds which 
we dislike or think of as being of no use, 
showing others something which people 
in more fortunate circumstances can 
never do? It is possible to be smiling even 
if there are great difficulties. It is also 
possible to live on very little; we only 
imagine that we need things that are 
mostly unnecessary. We do not know 
what is the beauty of life, and perhaps the 
weeds, human as well as belonging to the 
plant world, are showing this which we 
otherwise miss. One day there may be on 
earth no weeds either belonging to the 
plant kingdom or the human world, but 
until we reach that stage we have to learn 
from the good and bad things in the world. 
They are teaching something others can 
learn when they are ready; otherwise 
they have to experience life for them- 
selves as people experience the weeds of 
the earth. + 


You yourself are your own barrier — rise from within it. 


Hafiz 
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The TS as a 
Deeply Humanitarian Society 


LINDA OLIVEIRA 


Ir we ask the question, "What is the 
essential purpose of the Theosophical 
Society?', we might meet with a variety 
of responses. Its reason for being is de- 
scribed in different ways, often with 
reference to the Society's three Objects, 
or in terms of making Theosophy known 
to the world — but not so frequently in 
terms of humanitarianism. The fact is, 
though, that a thread which runs through 
both our Objects and Theosophical teach- 
ings is the human condition, with all that 
this implies, and its significance within the 
wider context of the cosmos. 

The term ‘humanitarian’ denotes that 
which is concerned with, or seeks to 
promote, human welfare. In turn, welfare 
refers to well-being, happiness, health 
and prosperity. We find the discipline 
of Humanitarian Studies flourishing in 
academia today. While humanitarianism 
and welfare are commonly understood in 
more material terms, the theosophical 
student might respond that humans are 
multi-dimensional, with vistas of our 
consciousness yet to reveal themselves. 
Therefore an organization such as the 
Theosophical Society helps to nurture the 


humanitarian ideal deeply. The TS is 
concerned, not simply with welfare in the 
commonly understood sense, but with 
humanity's well-being at a core level so 
that it actually emerges from within 
outwards and is more lasting. 

Looking around the world today it 
would be difficult to deny that humanity, 
as a collectivity, is ailing. While good 
things happen regularly in the world which 
are not so often publicized, and in peoples' 
lives, the Buddha was probably the 
supreme diagnostician of the human 
condition when he isolated the funda- 
mental human problem as suffering. Of 
course, responses to suffering vary 
dramatically. Some people may be materi- 
ally so disadvantaged that they cannot 
conceive of anything beyond their next 
meal. Some may immerse themselves in 
their mental and emotional suffering, 
unaware that it may be alleviated, or not 
really wanting to do anything about it. 
Some may place the responsibility for the 
alleviation of their own suffering outside 
of themselves. Others may follow the 
pathways of one of the great religious 
traditions to look into life's meaning. 


Mrs Linda Oliveira is international Vice-President of the Theosophical Society. 
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Others again may choose to pursue the 
Ageless Wisdom teachings which help 
place day to day suffering in a broader 
and saner context. 

The question might be asked: What 
does the TS have to offer which will help 
ameliorate the human condition? Let us 
explore a selection of deeply humani- 
tarian elements, both of the Theosophical 
Society as an institution, and those teach- 
ings of which it is a steward. 


The TS — its Humanitarian 
Dimensions 

The Unity principle underpins the 
Society's First Object. It is a big stretch 
for the analytic aspect of our mind to really 
grasp the teaching that the universe is 
One, conscious, Thing. Geoffrey Farthing 
once explained that this One is not an 
entity within cosmos; rather, it is cos- 
mos itself. It follows, therefore, that we 
are cosmos. 

The humanitarian element of our 
essential work is quite striking. It includes 
of course, among other things, our first 
and primary Object. This Object is 
predicated on the principle of Unity. It is 
easy to gloss over it, simply acknow- 
ledging that it creates a fine ideal. But 
Brotherhood irrespective of distinctions 
is the heart of the Society's work and 
therefore is, or should be, its core ener- 
gizing force. We can regard it as the fohat 
of the TS, that principle which both welds 
its members together and propels it 
forward. Brotherhood is as effective as the 
seriousness of intent of its members to 
actually fan it into life. 
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It is beneficial to revisit The Mahatma 
Letters to A. P. Sinnett and remind our- 
selves about the vision of the Society 
which was held by the spiritual Teachers 
who were behind its formation. The 
Englishman, Mr Alfred Percy Sinnett, did 
not give a high priority to brotherhood, 
which we can think of as the humani- 
tarian core of the Society's work. One of 
the Mahatmas responded: ‘you have ever 
. . . put down the idea of a universal 
Brotherhood, questioned its usefulness, 
and advised to remodel the TS on the 
principle of a college for the special study 
of occultism. This, my respected and 
esteemed friend and Brother — will never 
do! Here we have an unequivocal 
statement. 

Another important figure in the early 
days ofthe TS was Damodar Mavalankar. 
He wrote a letter to A. P. Sinnett in 1881, 
which appears in The Mahatma Letters, 
correcting Mr Sinnett's personal favoured 
emphasis in relation to the Society's work, 
by emphasizing the ‘broad Humanitarian 
principle of Universal Brotherhood' (we 
can note the word ‘humanitarian’ here) 
and mentioning that the world was not 
prepared to hear the truth about sacred 
occult knowledge. A little later in the 
same letter to Mr Sinnett, Damodar added: 
‘We need men of principle and serious 
purpose.' A principled individual will 
allow the precepts governing his or her 
life to work actively and swiftly when 
required. There is a close relationship 
between being principled and being a 
humanitarian. We can reasonably infer 
that a person of ‘serious purpose’ tends to 
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eschew a life of worldy selfishness and is 
likely to have a very real concern with the 
wider world. 

One of the often quoted passages to 
Mr Sinnett from one of the Mahatmas re- 
inforces strongly the humanitarian heart 
of our work: 


.. men who join the Society with the 
one selfish object of reaching power, 
making occult science their only or 
even chief aim may as well not join it — 
they are doomed to disappointment . . . 
It is just because they preach too much 
‘the Brothers’ and too little if at all 
Brotherhood that they fail. . . . [and 
further] It is he alone who has the love 
of humanity at heart, who is capable of 
grasping thoroughly the idea of a regen- 
erating practical Brotherhood who is 
entitled to the possession of our secrets. 
... A man who places not the good of 
mankind above his own good is not worthy 
of becoming our chela — he is not worthy 
of becoming higher in knowledge than 
his neighbour. (Letter No. 33) 


This statement isolates a real under- 
standing of humanitarianism, couched 
in terms of a regenerating practical 
Brotherhood, as the key to the possession 
of Their secrets. It does not get much 
clearer than this. Such understanding is 
the progeny of a selfless heart and a 
religious mind. 

In addition to the First Object, we 
can also consider certain humanitarian 
dimensions of the Third Object of the 
Theosophical Society: 'to investigate 
unexplained laws of Nature and the 


December 2010 


powers latent in the human being’. 
Probing investigation, in an unselfish 
spirit, will sooner or later help us realize 
certain powers within ourselves. But 
rather than being unknown or even 
secret, some ofthese powers may actually 
have some degree of familiarity to us, 
with distinctly humanitarian overtones. 
Various latent powers may be synonym- 
ous with certain qualities of our inner 
nature. For example, the Buddhic aspect 
of our consciousness may manifest 
through the powers of compassion; 
spiritual discernment, which helps us 
know how to act in humane ways; and 
conscience. Further, the humanitarian 
dimension of our Atmic nature may 
manifest through universal will which 
expresses itself through actions inten- 
tionally directed towards the Good; and 
silence, which allows deep communion 
with others. 


Humanitarianism in Theosophical 
Teachings 

We now come to Theosophical 
teachings and some of their humanitarian 
dimensions. 

Firstly, a distinction is made at times 
between primary and secondary Theo- 
sophy. Primary Theosophy may be 
thought of as a living, transformative, 
even electric state, something to which we 
might aspire, which draws us inexorably 
towards it and which cannot be limited by 
terminology. On the other hand, second- 
ary Theosophy is a term applied at times 
to Theosophical teachings. In his book 7o 
Form a Nucleus, Dr Hugh Shearman 
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reaffirmed this and commented that ^it is 
of little merit if there does not breathe 
through . . . [the teachings] something of 
the spirit of primary Theosophy, the living 
wisdom, immemorially ancient and yet 
ever new’. In those who are deeply wise, 
he commented, Theosophy will show itself 
mainly in 'the beauty of their entire lives, 
the perfect clarity of their purpose, the 
utter rightness of their relationship with 
every other being’. Therefore the Wisdom 
teachings help point the way to the inner 
flowering of our humanity, manifesting as 
right relationship under all circumstances. 

It has been said that understanding can 
be thrown on the problems of life, if exam- 
ined in the light ofthe Three Fundamental 
Propositions which we find in The Secret 
Doctrine. The Propositions deal respect- 
ively with Unity, periodicity, and our 
identity with — and return to — our 
Source. We can pose various questions 
in order to draw out the implications of 
these Propositions. For example, what 
light do they throw on relationships, both 
microcosmic and macrocosmic? In what 
ways might they inspire us to embrace 
the Unity of life, to live in the most com- 
passionate way possible? 

It is well known that Madame 
Blavatsky equated Theosophy with al- 
truism. In fact, perhaps all serious Theo- 
sophical students have something in 
common — a kind of collective “dharmic’ 
obligation, which is to bring an altruistic 
spirit to their actions in the world. Theo- 
sophical teachings suggest that our human 
actions at subtler levels are far more po- 
tent than physical actions. The potential 
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for altruism therefore ranges through 
all fields of our being — through our 
speech, actions, thought, and our 
highest aspirations. 

It is said that the process of evolution 
of a human being is of epic proportions, 
spanning a breathtakingly long period 
and numerous lives. Those teachings 
dealing with evolution invite us to 
consider the vast panorama of our own 
humanity, spanning the unfoldment of 
various developmental stages. A genuine 
appreciation of the fact that evolution is 
slow, and a better understanding of the 
extent of the full process which is to un- 
fold during the human journey, may help 
to make us significantly more tolerant 
of others. 

In relation to the human condition as 
diagnosed by the Buddha, Geoffrey 
Farthing observed that suffering inevit- 
ably follows for an individual or a group 
when we act contrary to natural law or 
against the inmost law of our own nature. 
On closer examination, this statement is 
profoundly humanitarian, but in a way 
which adds something further to humani- 
tarianism as commonly understood. Why? 
Because it emphasizes that our ultimate 
well-being is not dependent upon the 
benevolence of some outside agency. 
When we act in ways which are out of 
harmony with our dharma or essential 
nature, then suffering inevitably results. 
But when we act harmoniously then we 
do not cause suffering, either to ourselves 
or to others. It follows that we can cure 
our own suffering — the antidote is with- 
in us! 
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Society Today and the Humanitarian 
Ideal 

In the wider world today, the forces 
which are working against humanitar- 
janism are many and varied. For example, 
the personal self is glorified in main- 
stream global culture. Our sense of a 
personal self is grown, and indeed vigor- 
ously cultivated, by the mind. As Madame 
Blavatsky wrote in The Secret Doctrine: 


Great intellect and too much knowledge 
are a two-edged weapon in life, and 
instruments for evil as well as for good. 
When combined with Selfishness, they 
will make of the whole of Humanity a 
footstool for the elevation of him who 
possesses them, and a means for the 
attainment of his objects; while, applied 
to altruistic humanitarian purposes, they 
may become the means of the salvation 
of many. (SD II, StanzaVII) 


We can be imprisoned by our self- 
centred mind and yet be totally unaware 
of this fact, as expressed in this short story: 


"You are so proud of your intelligence’, 
said the Master to a disciple. 


"You are like the condemned man who is 
proud of the vastness of his prison cell.’ 


In a newsletter a few years ago an 
article was written suggesting that the 
human race has reached a dangerous 
crossroads, that we have increased our 
knowledge at a phenomenal rate but not 
our wisdom. The writer, Dr R. S. McCoy, 
observed that we are “floundering in a 
sea of crises, not always aware that our 
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world is crumbling and our humanity 
flickering’ — poignant words and a 
sobering challenge. 

A psyche buffeted endlessly by world- 
ly attractions, some worthwhile and others 
not, does not contain the much needed 
interior space through which one can open 
a portal to access the inner nature. Our 
own highest humanity cannot be unveiled 
if the mind is constantly filled. A mind 
which remains calm and untouched by the 
world, yet at the same time genuinely 
concerned with it, is a humanitarian mind. 


Humanitarianism — a New Level 

The humanitarian aspect of the TS, 
and the teachings of which it is a stew- 
ard, is vividly brought out when we look 
at the lives of some of its outstanding 
members. For example, consider Dr Annie 
Besant. She was perhaps one of the great- 
est feminists the world has produced in 
modern times. She worked untiringly for 
greater freedom and justice in many areas: 
science, marriage, motherhood, working 
conditions, the law, religion, birth control, 
poverty, education and politics. Her efforts 
also resulted in the founding of the 
Theosophical Order of Service. 

Just as there is a distinction between 
ordinary ecology and deep ecology today, 
we can also think in terms of ordinary 
humanitarianism and extraordinary hu- 
manitarianism. The seed of the latter lies 
deep within us, and cannot be absorbed 
from any external agent through some 
kind of osmosis. In its highest form it 
manifests as an exquisite sensitivity to 
humanity; a sensitivity which is born of 
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ahimsa, a noble mind, and selfless love. 
Many humanitarians have had far- 
reaching effects on human physical 
welfare and such work is still sorely 
needed. But unquestionably the great- 
est humanitarians throughout history 
have gone further, by actively practising 
non-violence in a// fields of their con- 
sciousness, in the process helping ‘poor 
orphan humanity’ to reconnect with its 
spiritual bloodline. This is because when 
the mind and the emotions are not violent, 
a natural and subtle illumination is present 
which can help to elevate others. Rare 
individuals have helped light the way for 
those who are receptive. The founders of 
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the TS, and many of our leaders down 
the years, stand tall among them. 

Let us conclude with a poignant state- 
ment by one of the Mahatmas, when 
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The woods are lovely, dark and deep, 
But I have promises to keep, 

And miles to go before I sleep, 

And miles to go before I sleep. 


Introduction 

Mahatma Gandhi said: “We must be 
the change we desire to see in the world.’ 
Gandhi’s words are modern, more than 
ever, with regard to the events we live with 
on our planet; events that warrant an 
urgent transformation of the human mind. 

Human beings, who are obliged to 
interact with the world to proceed with 
evolution, have developed an extremely 
complex brain; but we have not utilized 
it in an efficient and ecological way, so at 
present we must face a world-situation 
produced by our egocentric and irres- 
ponsible acts. In this critical context, 
speaking of universal brotherhood is 
imperative, but not enough unless we can 
understand what is the real meaning of 
‘to act as brothers’. 

However, in a Theosophical context, 
the term ‘brotherhood’ hints at something 
deep: that is, finding and activating what 
we already are in the spiritual dimension, 


Robert Frost 


in order to show this essence daily, and to 
act from the nucleus of it and not from 
the periphery. But are we really conscious 
of the implications of this acceptance 
when we address another member of the 
TS as ‘brother’? 


Nosce te ipsum 

Our present level of knowledge in- 
dicates that we are living in a constantly 
transforming universe, either in its static 
aspect (in the forms becoming more and 
more complex), or in its dynamic aspect, 
in its rhythmic and cyclic movements 
produced by forms and events towards the 
aim of the One Life. This aim could be 
summed up in becoming more and more 
aware of ourselves in the process of a 
progressive development of all sentient 
beings. However, even if we members of 
the TS are aware of this fact, our per- 
ception is influenced by several cultural 
and individual filters that reduce our view 
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when we react to the demands of our life. 

This condition of distraction and 
oblivion involves not only the events and 
creatures in the world but, above all, us 
ourselves. If we are not aware of our being 
distracted because of our occupations 
and the mass media, we cannot practise 
either discernment (viveka) or detachment 
(vairagya), both basic elements of prac- 
tising real brotherhood. In fact, how could 
we practise the second Christian com- 
mandment if we do not know really the 
meaning of loving ourselves? Thus, the 
famous statement of the Delphic temple, 
nosce te ipsum, comes to mind. In ancient 
Greece, and still earlier in the East, this 
knowledge was imperative. Man finds it 
difficult to change because it is easier to 
live in the well known, and especially 
nowadays, he is too distracted to remem- 
ber the deep meaning of the Delphic 
statement. This fact influences drastically 
the practice of brotherhood. 

The present does not help either. We 
live in a more and more chaotic and 
changing millennium where the demands 
on time accelerate too intensely as against 
the modifications of our brain which still 
react according to the old schemes of fight 
and flight. Furthermore, the economic, 
multicultural and migratory problems that 
involve all democratic societies, strain the 
practice of brotherhood all over the world. 
But we, as Theosophists, should have a 
greater sensibility, and so we must pon- 
der over what we neglect when we believe 
we behave fraternally, while we are 
actually strongly and quietly keeping our 
usual positions. 
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The Character Shield 

Theosophy says that we are a soul 
dwelling for a short time in a physical 
body. So we could suppose that the most 
important thing is to pay more attention 
to the soul processes than to the physical 
ones. But perhaps this is not the right 
approach because soul and body are a 
unique systemic whole, closely linked 
through the emotional and mental move- 
ments. They are different aspects of the 
One Life, so we cannot pay attention to 
one aspect without the other one. Besides, 
the communication between body and 
mind seems to be interrupted by the 
rigidity of our character shield, formed 
through childhood experiences and now 
it contracts our muscles with uncon- 
scious tensions. 

Some healing schools describe this 
process very well. For instance, according 
to bioenergetics each of us lives in a sort 
of open-eyed dream fed by a consensual, 
collective and hypnotic reality, and 
unconsciously plays a script written in the 
past. So people rarely experience the ‘here 
and now' but twist the new situations and 
adjust them to their old childish schemes 
which have produced a character shield 
due to conflicts or lack of affection 
experienced in the past. This shield creates 
different patterns according to the phase 
of the block and to the different answers 
created to protect oneself from the world. 
The character shield, like a caterpillar, is 
tiered and divided into segments covering 
the whole body according to the differ- 
ent types of problems, and shows the 
fossilized history captured in the process 
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of growth of the human being. 

Bioenergetics also says that the 
individual has three main layers that 
unfold themselves through the muscles 
and the character: the nucleus, the middle 
layer and the surface. We must explore 
the middle layer to contact the nucleus or 
the deep Self, but a lot of people often 
take it for the real Self, and hide them- 
selves under an apparently harmonic and 
socially accepted self-image. The middle 
layer is the shield we must break to 
know the real identity hidden under the 
stratifications. Many people do not want 
to change and grow, because they are 
afraid of what they could find if their 
Ego loses control and allows the shield 
to become thinner. 

Instead, to revive the old feelings, it is 
necessary to free the energy captured in 
childhood, energy that binds body and 
mind in a schematic and compelling 
behaviour, because where there is con- 
traction there is no sensation and without 
sensations there are no emotions, so we 
do not contact the reality of our being in 
the world. This ‘creative archeology’ 
moves from the premise that human 
beings are made of positive energy and 
that loving skill (frustrated and repressed 
during development), is the basis of a 
healthy individual. When a conflict is 
surmounted, the energy grows and the 
human being may express his creativity 
better. Not easy, indeed, and as A. Lowen 
says: ‘this society is not tuned on the 
values and the rhythms of the living body 
but of the machines and the material 
productivity. We must conclude that the 
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forces inhibiting self-expression, and 
reducing our energy, spring from this 
culture and belong to it’. 

Besides, nowadays, a large number of 
human beings have problems concerning 
the emotional and physical domains and, 
what is worse, are distracted and confused, 
so they cannot distinguish the truth from 
the lie. The media immerse the user into a 
vulgar illusion and into minimalist infor- 
mation, which like a mirror, wipes out the 
limits between reality and fiction; there- 
fore the need to stop false news becomes 
more and more unimportant: the need 
of discerning truth from false information 
is dying out. All these problems exist 
because the human being moves in a 
centrifugal way caused by the energy 
blocks that make contact with the deep 
Self difficult. The real relationship within 
the body-mind system depends on the 
movement of energy. Indeed, from the 
point of view of energy, the whole body 
could be considered a single cell inside 
which energy vibrations can freely 
circulate everywhere or to specific direc- 
tions. Every human being is a community 
of about fifty trillion cells that develop a 
strategy of cooperation for mutual exist- 
ence; all the functions of our organs are 
used by cells. The cooperative activity of 
every cell is fundamental: Every cell has 
enough intelligence to survive by itself 
and has been provided with the capacity 
for intent and aim, as well as skill in 
learning from experience; all these skills 
are recorded and transmitted to the 
daughter cells. 

We should follow the cooperative 
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spirit of the cells in our behaviour. As we 
are systemic beings and love is related to 
the energy flux, it is important to be aware 
of our communication channels to be able 
to reach the heart: that means mouth, 
throat, hands, arms, and also the diaph- 
ragm and the pelvis; the whole muscular 
system of the chest linked with the head, 
the abdomen, and the feet. Love is phys- 
ically expressed through the interaction 
of the whole body. Even our sight, our 
way of communication with other people 
is very important because through our 
eyes we express our emotional attitude. 

If you observe the faces of people 
while travelling on a train or bus, you may 
note that they rarely smile. The expres- 
sions are often stale, gloomy and severe. 
Many passengers look as if they are 
covered by a cloud of thoughts without 
joie de vivre, which is an essential aspect 
of the One Life. But joy cannot be forced; 
it springs from an attentive heart and, 
above all, a heart opened to the spiritual 
dimension. Nevertheless, it is very diffi- 
cult to speak of this dimension to a world 
hard-pressed by stress and hyperactivity. 
Some researchers of the Ben Gurion 
University of Negev, Israel, found that 
during those rare moments in which 
doctors smiled because they were not 
stressed, medicine and analysis prescrip- 
tions decreased. 

This concept may be extended to all 
scientific research to improve it 
harmoniously: not only instruments such 
as microscopes and telescopes are 
important, but also mental clarity, a deep 
insight and a pure and joyous conscience. 
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Only through light may the positive 
forces of the soul be attracted. Even 
knowledge is related to ethics and to the 
purification of bodies, intentions and 
behaviour. It is written in Light on the 
Path that we must grow as the flower 
opening to eternity, but it should be 
towards eternity and not the desire for the 
growth of human development. 

An excess of stress has brought about 
the inability to be amazed by nature, the 
arts, and the wonderful recent scientific 
discoveries: astonishment is one of the 
elements of the spring of creative wit. As 
members of the TS, we should be better 
prepared. We know that we are a soul and 
body system and that the meaning of 
existence is much more than the common 
personal and social goals such as a job, 
marriage, children, and so on. But we too 
have a character shield that stops our 
mind-body communication and endures 
the energy depletion of this chaotic and 
fast-paced period. In the light of this 
situation, are we really aware of the 
‘difference that makes the difference’ 
between a common person and a member 
ofthe TS? When we do not like something 
inside the Theosophical movement, do 
we move on with our hearts and minds 
focused on the One Life, that is on the 
deep meaning of universal brotherhood, 
or do we react against these concepts? 


Learning to Learn How to Know 
Ourselves 

In theory, self-awareness has two 
aspects, the former cognitive and the latter 
experimental and interactive. However we 
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do not often realize that in everyday life 
most of the conflicts we face do not 
depend on the reality of facts but on the 
meaning we give to facts. Therefore, even 
inside the TS it is easy to mistake the 
concept of life with life experience: "We 
must keep in mind that, as we ourselves 
are the means by which we know our- 
selves, we are already contaminated and 
that, on knowing, we contaminate what 
we know.’ We must humbly accept the 
fact that we tend unconsciously to change 
reality, according to the logic of self- 
deception: therefore, as we cannot avoid 
this in everyday experience, let us try to 
avoid it in the practice of brotherhood, as 
acting by mental process means to enclose 
infinity within a limitation of a cognitive 
type. The result is that by so doing, any 
real spiritual movement is stopped. In fact, 
we often make the mistake of trying to 
replace the experience of the One Life 
with a series of abstractions about uni- 
versal brotherhood and about ourselves, 
which means to be in contact not with the 
reality of a spiritual dimension but with a 
conceptual image. 

For example, if someone does or says 
something which irritates an interlocutor, 
the latter is usually affected by negative 
emotions which make him change his 
expression, tone of voice and gestures; if 
the negative emotions are not accepted 
and a person is not aware of the refusal 
because it disagrees with his own idealized 
image, some parts of his personality will 
fall into a struggle with other parts. If, with 
this feeling, this person addresses the 
other one as ‘brother’ because he knows 
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rationally that he is a brother, then the gap 
between reality and appearance will be felt 
slightly through the gestures and way of 
talking (or of keeping silent) and the other 
one will realize it unconsciously. This fact 
will cause a sense of disharmony even if 
everything seems to be all right. We might 
conclude, then, that if we fail to accept at 
every moment who we really are, we may 
generate a similar forced situation, but we 
must also take into consideration the logic 
of self-deception which interferes with our 
perceptions. Even on a neurological level, 
the gap between the different levels of 
verbal and non-verbal behaviour is felt 
because different chains in mirror neurons 
are activated in us according to the 
purpose we perceive in the person before 
us. Therefore, let us repeat our initial 
question: are we able to love our neigh- 
bour as ourselves without prejudices and 
preconceptions? Are we able to perceive 
the neighbour as a brother in the most 
authentic way? 

Perhaps an answer may be given in the 
way we usually consider this matter: at 
first, to learn and then to act, which is the 
usual way we learn. Even if a Theosophist 
should take for granted that if we work 
only with theory we are not in contact with 
experience, we do not always realize that 
only by interacting with other people can 
we get in touch with authentic life. Neuro- 
sciences teach that, unlike what is usually 
believed, theory is influenced by efficient 
solutions and not the contrary: “That is 
instead of learning in order to change, 
we must change in order to learn’ 
(Watzlawick). This reversal shifts the level 


17 


The Theosophist 


of learning from a linear causality to a 
circular action, interaction and knowledge 
of a problem and of its solutions; we must 
learn how to learn, what learning through 
direct action means: a solution will come 
from action, not merely from knowledge. 
Each one of us may have a personal ans- 
wer to that question, but no matter which 
could be the solution,what is important is 
to pay attention to the question and repeat 
it every time we address someone else 
calling him ‘brother’. 

In ancient Zen Buddhism, two kinds 
of truths were considered: essential truth 
and mistaken truth. The former is very rare 
because the transcendent essence can be 
reached while living on earth only by 
illumination. On the contrary, the mistaken 
truth deals with the truths connected to our 
relationship with earthly things and it is 
regarding this truth that we can make our 
action better and better. In the frame of 
emotional intelligence, self-awareness 
represents the basic technique to un- 
derstanding our negative response the 
moment it is born and to be able to 
overcome and defeat it. Talking about the 
suffering that comes from negative 
emotion, the Dalai Lama explains that it 
is important to be untouched by external 
circumstances and to be able to face 
negative emotions; which means to have 
no interest in pleasure, pain, fame and 
obscurity, praise and shame. The Dalai 
Lama calls this solution 'spirit of 
emergency’, which ‘implies a total detach- 
ment from Samsara in its globality'. The 
spirit of emergency should, at this point, 
stop us from mixing negative emotions 
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with affinities of thought. As Krishnamurti 
would say, in order to start a voyage to 
discover the remotest corners of our mind, 
we must get rid of any burden and travel 
without any prejudices, creeds, certainties 
or conclusions. And so we are back to the 
two conditions we have already men- 
tioned: discernment and detachment. 


Conclusions 

If at this point you expect some 
solution, you will be disappointed as no 
easy solution is given. However, I would 
like to underline that whatever degree 
we have reached in our awareness, we 
must trust the wisdom of the Spirit, as 
movement is the essential thing in life: 
decay starts if development stops. 
Therefore, going deeper inside our own 
awareness is a stimulus to go on along 
the difficult but fascinating journey in 
the unknown land that each of us has 
inside, once we stop needing any external 
help. Keeping in mind that knowing 
oneself allows neurons to regenerate 
even after sixty or seventy years of age, 
and that besides emotional intelligence 
(and rational intelligence) there exists a 
spiritual intelligence which is activated by 
meditation as well as a deep research into 
the essential meanings of life. 

In this way, we will have enough 
stamina to carry on our endless journey 
whose destination is the discovery of the 
almost unknown land of the spiritual 
dimension, thus cooperating in the rebirth 
of our “soul staminal cells’, in order to let 
them multiply by the endless resonance 
in the hearts of human beings. The spirit 
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of brotherhood is more necessary today 
than in the past, to modify the problems 
on the planet. This journey, like all never- 
ending journeys, has no end: what matters 
is walking. Light on the Path confirms this 
with the well-known sentence: “You will 
enter the light, but you will never touch 
the flame.’ 

We must also remember that our 
system becomes actually brotherly only 
when it is steeped in the light of the Spirit. 
We should keep this in mind whenever 
a negative emotion stops our mind from 
reflecting the spiritual light, because, 
even if we are made of quanta energy, the 
spirit manages to illuminate the so-called 
‘lower bodies’ of our personality only 
if they are flowing and open to the infin- 
ite (The Voice of the Silence claims that 
we must go beyond the three halls of 
ignorance, of instruction, and wisdom to 
be able to reach the state in which Light 
and Silence become a unique experi- 
ence linked to our deep Self). Only when 
we have reached that point will we be 
able to call ourselves ‘brothers’ in the most 


authentic Theosophical sense of the word. 

I will end by quoting Krishnamurti, 
which leaves no doubt as to the direction 
we should follow: 

The energy which we get by freedom 
from any kind of fear brings about a 
radical inner revolution . . . in that way 
you are alone with yourselves . . . and 
since you are no more asking anything 
or anyone for help, you are free to 
discover. . . . the next difficulty, which is 
much greater, is to reject your inner 
authority .. . to be free from any authority, 
either yours or someone else's, means 
dying to everything that belongs to 
yesterday . . . we can learn and observe 
only in a similar state. To do this a great 
awareness is necessary, a true awareness 
of what happens inside yourself, without 
trying to correct it or suggest what it 
should or should not be as in the moment 
when you correct it you establish a new 
authority, that is the senser. 

In order to love we must be free not 
only from the other person but also from 
ourselves. + 


One man spends seventy 
years in learning 
And fails to kindle the 


light. 


Another, all his life learns 


nothing 


But hears one word 
And is consumed by that 


word. 
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INTOLERANCE has caused more hu- 
man misery than any other of the many 
weaknesses of humanity. It would be 
impossible to measure or fully to estimate 
the bitter prejudices that have arisen, the 
tears that have been shed, the hearts that 
have been broken, the blood that has been 
poured out, the starvation and hatred that 
have been caused by religious persecu- 
tion, by religious war. All over the western 
world, during the last two thousand years, 
we have seen this intolerance everywhere 
pursuing its baleful way. If we could win 
the earnest and the devoted to remember 
that they are safe while they affirm, but 
run into danger when they deny, then 
perhaps the course of religion would be 
on a smoother path, and men would find 
that the way to serve God is not to cause 
suffering to man. 

Tolerance does not mean the con- 
temptuous permission to those whom 
we think wrong, to go their own way to 
destruction without hindrance. It does 
not mean the proud assumption which 
says: “Yes, I tolerate you, I allow you to 
express your views.’ It means the def- 
inite recognition that each individual 
should be free to choose his own way 


without dictation from another, without 
interference from another in the road that 
is selected. Tolerance does not claim to 
judge and criticize another with a view 
either to dictate to him the opinions 
he should hold, or to grant to him the 
permission to hold them. It understands 
and bows to the truth of that great Sufi 
saying: ‘The ways to God are as many 
as the breaths of the children of men.’ It 
realizes the deep meaning of Sri Krshna’s 
words: ‘On whatever road a man ap- 
proaches me, on that road do I welcome 
him, for all roads are mine.’ True tolerance 
wholly renounces any attempt to lay down 
a road which all must tread. It sees that 
wherever a human spirit is seeking after 
God, wherever a human intelligence is 
trying to rise to the Divine, wherever a 
human heart is thirsting for contact with 
its source, there a road to God is being 
trodden, and the treading will inevitably 
lead to the goal. 

The ways are different because men’s 
minds are different, because their hearts 
are different, because they have grown up 
along different lines of thinking, and have 
been accustomed in the immemorial past 
which lies behind each of us, which 


Taken from a lecture given in Benares (Varanasi). 
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stretches backwards into the dawn of time, 
to a variety of religious beliefs, a variety 
of standpoints and of views. They are 
useful, and not mischievous. For truth is 
so many-faced, truth may be seen from 
so many points of view, that each new 
vision of it is an addition and not a 
hindrance, and to study the views of one 
different from ourselves, to patiently try 
to learn from this standpoint and to see as 
he sees, that is the developing in us of the 
vision which shall ultimately see the whole 
of truth and not only a fragment of it. The 
more we study, the more we realize the 
unity while studying the diversity, the 
more, the better, we know its greatness. 
The men who would have only one 
religion, one philosophy, one view of life, 
they are like men who would demand that 
as the light of the sun is white, therefore 
there should be no colours in the world. 
For colours do not grow out of the light, 
but out of the different constitutions of the 
bodies on which the one white light is ever 
falling. The varieties of constitutions, the 
ways in which flowers and grass and 
animals are made up, it is those differences 
that give us different colours although the 
light is one: Each takes out of the white 
light that which it requires, and throws 
back out of the white light that which it 
does not want, and we speak of the colour 
of the flower, of the animal, of the sky. 
So also the great white Sun of Truth 
shining on the differently constituted 
minds of men, gives to each of them what 
it wants for its nutriment, and its unused 
portions are ever flowing back as colours 
to the eyes of others. Unless you want a 
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white universe of matter, a white universe 
of thought, why not rejoice in the 
difference of constitutions that paints 
the world of thought with many colours 
as it paints the world of matter with 
innumerable hues? Looking then at all the 
different views around us, we see the 
value of their variety in the added richness 
and beauty of our views of truth. 

But there is another reason why we 
should be tolerant, and that is because 
each fragment of Deity that we speak of 
as the human Spirit, alone knows his own 
necessities, alone can comprehend his 
own love of research. The Egyptian saying 
goes when the Self is spoken of: ‘He who 
makes his own road according to the 
Word.’ It is the sound which is given out 
by the individual Spirit, which shows out 
his quality and his nature, and only the 
Spirit knows the road by which he can 
best express himself. Only the Spirit can 
judge of the rightness of the path, which 
he selects in order to find his source. And 
to interfere with that choice of the Spirit, 
to dictate to another fragment of Divinity 
how he shall make his way to God, that is 
insolence unwarrantable, that is verily 
blasphemy against individuality. The very 
thing that we have to become manifested 
in order that we may learn is multiplicity 
in unity, and in order to understand the 
value of this variety, we study the religions 
of the world. 

To study without sympathy is to see 
the blemishes; to study with sympathy is 
to see the lovelinesses. And you can never 
understand the beauty of a faith and its 
hold upon the minds of its adherents, until 
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you study it with the eyes of love and 
sympathy, and feel in yourself the 
vibrations which it arouses in those to 
whom it appeals. Hence if you would be 
a true lover of the Divine Wisdom, rise 
above the intolerance that would dictate 
to another in that liberty of the Spirit in 
which alone truth is found. Study what 
you do not agree with more than that with 
which you agree. Day by day familiarize 
yourself with the standpoint of others, 
rather than ever keeping your eyes fixed 
on an object from exactly the same spot. 
Learn from those with whom you disagree 
more than from those with whom you 
agree; and in that way you shall become 
many-sided as the many aspects of the 
truth itself. Finally when you rise to the 
magnificence of perfect knowledge, you 
shall find that every fragment has its place 


in the perfect whole, and that every 
religion that man has followed is one note 
in the mighty chord which speaks of God 
to man. 

I would only ask you to carry it out in 
life as well as to admire it in theory, to try 
to correct the natural intolerance of 
mankind by looking in every person and 
in every opinion for the good, rather than 
for the bad. Let your first impression of a 
book be the favourable one rather than 
the hostile; let the first impression ofa man 
be of his virtues, rather than of his vices. 
For the better he seems to you, the more 
you are seeing of the Self that is trying to 
manifest through his mind and body, and 
the errors are only the clouds that shut out 
the sun; as the sun rises higher it becomes 
clearer, and, as it shines, the cloud shall 
vanish and the true Self be seen. + 


We are put in training for a love which knows not sex, nor person, 
nor partiality, but which seeks virtue and wisdom everywhere, to 
the end of increasing virtue and wisdom. We are by nature 


observers, and thereby learners. 
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Fragments of the Ageless Wisdom 


I ONCE asked the Bishop of Geneva what one must do to 
attain perfection. ‘You must love God with all your heart’, he 
answered, ‘and your neighbour as yourself.’ 


‘I did not ask wherein perfection lies’, I rejoined, ‘but how to 
attain it." 


But again he answered, *We must love God with all our hearts, 
and our neighbour as ourselves . . . The best way, the shortest 
and easiest way of loving God with all one's heart is to love 


him wholly and heartily!’ 


He would give no other answer. At last, however, the Bishop 
said, "There are many besides you who want me to tell them 
of methods and systems and secret ways of becoming perfect, 
and I can only tell them that the whole secret 1s a hearty love of 
God, and the only way of attaining that love is by loving. You 
learn to speak by speaking, to study by studying, to run by 
running, to work by working; and just so you learn to love 
God and man by loving. All those who think to learn in any 
other way deceive themselves. If you want to love God, go on 
loving him more and more. Begin as a mere apprentice, and 
the very power of love will lead you on to become a master in 
the art. Those who have made most progress will continually 
press on, never believing themselves to have reached their 
end; for charity should go on increasing until we draw our 


last breath.’ 


Jean Pierre Camus 
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DINESH SINGH 


THE concept of salvation has been dealt 
with, in some way or the other, in almost 
every religion of the world. The word 
‘salvation’ has been derived from the 
Latin salvare, which means ‘to save’. 
Equivalent words carrying the same 
meaning used in some of the Eastern 
religions are moksha or mukti (liberation) 
and ‘redemption’. 

As we venture deeper into the analysis 
of this concept, we are faced with a potent 
question: salvation or liberation from 
what? Christianity has dealt with this 
question most thoroughly and has come 
to the conclusion that it is the ‘original sin’ 
of Adam and Eve that all subsequent 
generations have inherited from their 
ancestors before birth. The biblical story 
about the ‘original sin’ runs as follows: 


God created Adam and Eve and permitted 
them to reside in the Garden of Eden and 
enjoy its produce as they pleased, assured 
of bountiful supplies and comfort. But they 
were warned not to approach a particular 
tree as its fruit was poisonous. Satan, in 
the form of a snake, convinced Eve that 
God had lied to her and her partner Adam 
concerning the Tree of knowledge of Good 
and Evil. It intrigued Eve to eat the fruit 


of the tree so that they would become as 
gods. Adam later followed suit. By this 
act sin entered the world for the first time. 
With it, death also entered the world. In 
rage, for disobedience on the part of Adam 
and Eve, God cursed them, the snake and 
even the earth itself and expelled them from 
the Garden. 


The sin of Adam and Eve becomes 
imputed to all of the descendants of the 
original couple, i.e. the entire human race 
to the present day. This is often described 
as the ‘fall of humanity’. Christianity has 
historically taught that most people will 
spend eternity in hell after they die 
because of this ‘original sin’ committed 
by Adam and Eve. Salvation from it can 
be achieved by: 

(a) Having faith in Jesus as the Son 
of God and confession of him as the Lord 
Saviour; 

(b) Believing in Jesus’ resurrection; 

(c) Undergoing Baptism. 

Christian belief is that since every 
sin qualifying a punishment requires 
atonement, the ‘original sin’ qualifying 
permanent punishment for the human race 
requires the highest atonement. Jesus’ 
sacrifice on the cross was meant to atone 
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for the whole of humanity and its salvation 
from ‘original sin’. One of the most cited 
verses in the Bible, John 3:16, states: 

‘For God so loved the world that He 
gave his only begotten Son, that whoever 
believeth in him should not perish, but 
have everlasting life.’ 

Let us find out how this concept of 
‘original sin’ is viewed in other Western 
religions. Interestingly, neither Judaism, 
which pre-dated Christianity and served 
as the edifice on which the foundations 
of the New Testament were laid, nor 
Islam which followed it chronologic- 
ally, subscribe to the view of Christianity 
regarding so-called ‘original sin’. As the 
modern Jewish scholars claim, the term 
‘original sin’ is unknown to Jewish scrip- 
tures and the Church’s teachings on this 
doctrine are antithetical to the core 
principles of the Torah and its prophets. 
This well-known Church doctrine pre- 
sumes that, as a consequence of the 
‘original sin’ of Adam and Eve, man is 
hopelessly lost in a state of sin in which 
he has been held captive since his ‘fall’. 
As a result, he is powerless to follow the 
path of obedience and righteousness by 
his own free will. Rather, missionaries 
contend, because all are born with an 
innate lust for sin, humanity can do 
nothing to merit its own salvation. 
In essence, man is totally depraved and 
true free will is far beyond his grasp. “To- 
tally depraved’ may seem to be a harsh 
way for a Christian doctrine to depict 
mankind’s dire condition, yet this is 
precisely the term used by the Church to 
describe man’s desperate, sinful 
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predicament. It is only through faith in 
Jesus, Christendom concludes, that hope- 
less man can be saved. 

There seems to be good reason for the 
Church’s uncompromising stand on this 
cherished doctrine. The founders of 
Christianity understood that if man could 
save himself from eternal damnation 
through his own initiative and obedience 
to God, the church would have very little 
to offer the human race. Moreover, if 
righteousness can be achieved through 
submission to the ‘commandments’ out- 
lined in the Torah, what possible benefit 
could Jesus’ death on the cross provide 
for humankind? Despite the zealous 
positions missionaries take as they defend 
it, the Christian doctrine of “original sin’ 
is profoundly hostile to the central 
teachings of the Jewish scriptures. Over 
and over again the Torah loudly dismisses 
the notion that man has lost his divinely 
endowed capacity to freely choose good 
over evil, life over death. There is no 
ambiguity about it in the Jewish scrip- 
tures. On the contrary, it is proclaimed in 
virtually every teaching that Moses directs 
to his children of Israel. 

In fact, in an extraordinary sermon 
delivered by Moses in the last days of his 
life, the prophet stands before the entire 
nation and condemns the notion that man’s 
condition is utterly hopeless. Throughout 
this uplifting exhortation, Moses declares 
that it is man alone who can and must 
merit his own salvation. Moreover, as he 
unhesitatingly speaks in the name of God, 
the lawgiver thoroughly rejects the notion 
that obedience to the Almighty is ‘too 
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difficult or far off' and declares to the 
children of Israel that righteousness, and 
thereby salvation, have been placed by 
God within their reach. 

Islam has taken a unique position on 
the whole issue. The Qur'an states that 
Adam and Eve were directed by God to 
reside in the Garden of Eden and enjoy 
its fruits as they pleased but they were 
warned not to approach a particular tree 
so that they would not run into harm. 
Then Satan urged them to temptation and 
caused them to lose their joyful state. They 
were expelled from the Garden and 
brought down to earth to live, die and be 
taken out again at last for the Final 
Judgement. Having realized what they 
had done, they felt shame, guilt and 
remorse. They prayed for God's mercy 
and were forgiven (Qur'an, 2:35-38; 
7:19-25; 20:117-123). Thus the idea of 
‘original or hereditary sin’ has no room in 
the teachings of Islam. Man, according to 
the Qur’an (30:30) is born in a natural state 
of purity and not with an inborn guilt 
or stigma, as taught by Christianity. 
Whatever becomes of man after birth is 
the result of external forces and intruding 
factors. This does not, however, deny 
to the individual the freedom of choice. 
If man is imperfect he is not helpless 
or deserted by God to fall victim to his 
shortcomings. He is empowered by 
revelations, supported by reason and 
fortified by the freedom of choice. It 
would be a sin if he has the ways and 
means of relative perfection and chooses 
not to seek it. 

The question of assurance of salvation 
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is an important issue in Christianity as well 
as in Islam. For Muslims the question of 
salvation is definitely decided by God on 
the ‘Day of Judgement’. The Muslim 
believer hopes to die as a true Muslim and 
that God in his mercy shall save him from 
Hell, supported by the intercession of 
Muhammad. This gives the normal 
Muslim a kind of certainty that he will go 
to Paradise. There are traditions in which 
Muhammad stated: “No one shall enter 
hell, who has an atom of faith in his heart.’ 
Sadly enough our Christian brethren 
find themselves as the most isolated and 
the most damned in the comity of religions 
as regards their natural ascent to Paradise. 
Even the Zoroastrians who have many 
things in common with Christians con- 
cerning beliefs surrounding God and 
Satan, heaven and hell, resurrection and 
final judgement, do not subscribe to the 
Christian doctrine of ‘original sin’. 
Unlike the Western religions, the 
Eastern religions like Jainism, Buddhism 
and Hinduism tend to be more 
metaphysical than ethical in their 
approach to the concept of salvation. 
Though not unfamiliar with the concept 
of heaven and hell, their main concern is 
the bondage of the soul, from which it 
constantly yearns for release (mukti). 
Hence, in respect of these religions, 
‘liberation’ (moksha) would be a more 
appropriate word than ‘salvation’. 
Ignorance is universally accepted as the 
cause of this bondage, which makes it 
finite and subject to several afflictions and 
sufferings. As such, liberation les in 
getting to the state where ignorance 
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vanishes and the soul shines in its 
infinitude. The ways and means of getting 
to this state have been differently dealt with 
by each of them. 

According to Jainism, ignorance is the 
real cause of bondage. Karma is the link 
which unites the soul to the body. 
Ignorance of truth and four passions, 
namely, anger, greed, pride and delusion 
attract the flow of karmic matter towards 
the soul. In bondage, the karmic matter 
unites with the soul by intimate inter- 
penetration, just as water unites with 
milk. By the possession and practice of 
right faith, knowledge and conduct, the 
influx of fresh karma is stopped. Then the 
already existing karma must be exhausted. 
When the last particle of karma has been 
exhausted, the link between the soul and 
matter is dissolved and the soul shines in 
Its intrinsic nature of infinite faith, know- 
ledge, bliss and power. This state is called 
Moksha or liberation. Here omniscience 
is attained. The liberated soul transcends 
samsara and goes straight to siddha-sila 
at the top of the world and dwells there in 
eternal knowledge and bliss. 

In Buddhism, one finds a detailed 
logical analysis of the cause of bondage. 
Lord Buddha, Compassion Incarnate, was 
deeply concerned about the sufferings 
(duhkha) of the world. This made him 
ponder deeply over the cause of this 
suffering. Since every effect has a cause, 
suffering, as an effect, must also have a 
cause. In his enlightenment, he came out 
with a chain of twelve causes, which in 
succession produced a succession of 
effects, the last of which was old age 
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and death (jara-marana). These are 
also called the twelve links of the 
Causal Wheel. 

It is a marvel to see how Lord 
Buddha's highly analytical mind worked 
towards finding out the root-cause of all 
our sufferings. Troubled by the sight of 
disease, old age and death, he would ask: 
Why do we suffer pain and misery? Why 
do we suffer old age and death? Because 
we are born. Why are we born? Because 
there is a will to be born. Why should there 
be a will to be born? Because we cling to 
the objects ofthe world. Why do we have 
this clinging? Because we crave to enjoy 
the objects of this world. Why do we have 
this craving for enjoyment? Because of 
sense-experience. Why do we have this 
sense experience? Because of sense- 
object contact. Why do we have this 
contact? Because of the six sense-organs 
(the sixth sense being the mind). Why do 
we have the six sense-organs? Because 
of the psycho-physical organism. Why 
do we have this organism? Because of 
the initial consciousness of the embryo. 
Why do we have this consciousness? 
Because of our predispositions or im- 
pressions of karma. Why do we have 
these impressions? Because of ignorance. 
Hence, ignorance is the root-cause of 
all suffering. 

If the root-cause of suffering is re- 
moved, the causal chain effecting pain 
and suffering will be broken. This can be 
done by sincerely following the *Eight- 
fold path' consisting of eight steps 
which are: 

(1) Rightfaith; — (2) Right resolve; 
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(3) Right speech; (4) Right action; 

(5) Rightliving; (6) Right effort; 

(7) Right thought; (8) Right concen- 
tration. 

Buddha's ‘Eightfold path’ is also called 
the ‘middle path’ as it serves as a golden 
mean between the two extremes of self- 
indulgence and self-mortification. This 
will lead to ‘nirvana’ (liberation), a state 
of positive bliss where the seeker has 
simply ‘blown himself out’ of existence 
by annihilating all desires and passions. 

Last but not the least, we turn to 
Hinduism to find out what it has to offer 
to its followers by way of liberation. It is 
to be clarified at the outset that Hinduism 
as such, cannot be spoken of as a religion 
in the sense in which the foregoing 
religions are generally understood and 
practised. It would suffice to say that it is 
a way of life, which encompasses within 
its fold multitudes of thought-currents. It 
would be the endeavour of the present 
article to touch upon the most prominent 
ones. Like Jainism and Buddhism, 
Hinduism, too, believes in ignorance 
(avidya) to be the root-cause of bondage 
of the soul. Ignorance causes delusion 
(moha or vibhrama) which, in conse- 
quence, breeds a false sense of ‘I’ and 
‘mine’ (ahamkara). This false sense binds 
the individual soul (jiva) to finitude, which 
is the state of bondage because it is not its 
real nature. It is a part of the Universal 
Self, God, Brahman or the Absolute, by 
whichever name one may like to call it, 
and has a yearning to be one with Him. 
As such, liberation (moksha) consists in 
breaking this bondage caused by delusion 
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and ignorance. The moment the false 
delusion and ignorance vanish, the 
individual soul begins shining in its 
intrinsic nature, pure and infinite 
existence, consciousness and bliss (sat, 
chit and ananda). 

What is the means to attain to this state 
of positive bliss or moksha? One school 
of thought suggests that knowledge alone 
can lead to this goal. True knowledge is 
that which leads one to liberation (sa vidya 
ya vimuktaye). The knower (jfíani) comes 
face to face with the true nature of the 
Self or soul in a yogic state of meditation 
(nidhiddhyasana). Another school sug- 
gests devotion (bhakti) to be the easiest 
way to attaining this state of positive bliss. 
In it, the devotee throws himself to the 
mercy of God, not with any sense of guilt 
or remorse, but with an ardent desire to 
be one with him. By doing so, the devotee 
realizes a rapturous union with God, a state 
where all delusion and ignorance vanish. 
Yet, another school suggests karma to be 
the key to attaining liberation. As Arjuna 
did by the exhortation of Lord Krshna, 
action performed in a detached manner 
(nishkama bhava) can ultimately lead 
him to a state where he will no longer be 
the agent (karta) and, as such, devoid of 
all desires and passions which cause 
delusion and ignorance. 

To a casual onlooker, the above three 
paths may appear to be contradictory to 
each other but, in fact, it is not so. 
Hinduism as a whole presents a unique 
synthesis of all the three. No path is 
exclusive and each one is complementary 
to the other. Devotion without true 
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knowledge is blind and both knowledge 
and devotion are empty without right 
conduct through karma. Hence, there is 
no contradiction. 

One remarkable feature of the Eastern 
religions discussed above is that they 
exhort their followers to strive for and 
attain liberation in this very life. While the 
Western religions like Christianity and 
Islam, Judaism and Zoroastrianism hold 
a promise of salvation or post-mortem 
bliss on the ‘Day of Final Judgement’, in 


Jainism, Buddhism and  Hinduism 
including Sikhism, deliverance from the 
state of bondage can be striven for and 
actually attained in this very life. The Jain 
Tirthamkara-s were born as ordinary 
mortals but they rose to attain the state of 
'omniscience' (kaivalya). So was the case 
with Buddha who was born a prince but 
rose to become “The Enlightened One’. 
Hinduism is not lacking in such shining 
examples of liberated souls — Nanak, 
Kabir, Meera, Chaitanya and many more. 


And I saw no difference between God and our Substance: but as it 
were all God; and yet mine understanding took that our Substance 
is in God: that is to say, that God is God, and our Substance is a 
creature in God. . . . We are enclosed in the Father, and we are 
enclosed in the Son, and we are enclosed in the Holy Ghost. And 
the Father is enclosed in us, and the Son is enclosed in us, and the 
Holy Ghost is enclosed in us: Almightiness, All-Wisdom, All- 


Goodness: one God, one Lord. 
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Q: Why was Theosophy never officially 
defined in the TS? 


CP: Possibly because they wanted to 
agree about the official definition of 
Theosophy at the lowest level? There is 
a much higher level. Because of this re- 
quirement, which is in the front of every 
issue of The Theosophist, that we should 
have a total freedom of thought; which 
means a total absence of any dogmatic 
assertions about the nature of the 
philosophy. That is not to say that there is 
not a body of teaching which represents 
the view of the Theosophical Society. If 
there was not such a body of teaching it 
would be impossible for any particular 
Lodge to know what is needed to study 
in order to belong to the Society. But a 
body of teaching which has not got any 
particular authority behind it is always 
inevitable if you have this freedom of 
thought and the absence of dogmas. And 
you all know what dogma has done in the 
history of the religions of the world — 
fighting and strife and all the things that 
are a total antithesis of what religion is 
supposed to stand for, and therefore the 
Society is absolutely right in taking 
this stand. 


PO: When the Mahatmas decided to cor- 
respond with Mr Sinnett they made two 
statements which are very important. One 
is that certain terms are non-translatable. 
That means the esoteric teaching which 
is Theosophy has a source which is much 
older than the English language and the 
many known languages in the world. So 
there was a problem of translation. But 
they made another important statement — 
which has passed more or less unnoticed 
by many students — that what lies beyond 
the fence of words is more important than 
what you read. So they warned Mr Sinnett 
not to be caught in concepts. They used 
concepts but they were also drawing 
attention to that which is not conceptual. 
So I suppose that the Founders of the 
Society and the subsequent leaders of the 
Society decided not to crystallize Theo- 
sophy in an official definition because 
they were honouring the original spirit of 
enquiry and investigation. And as already 
said, one of the great disasters in the 
history of religion is orthodoxy and 
dogmatism. The Society, in order to be 
meaningful to the world, cannot offer 
crystallization and dogmatic views. 


Q: What meaning has the third Object 
if we cannot really understand it? 


International Convention 2009, Adyar. RB — Radha Burnier, CP — Colin Price, PO — Pedro Oliveira. 
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RB: There is much meaning in the way 
the third Object is placed before us. It is 
obvious that every Object has many 
meanings. Take the first Object — the 
Brotherhood of humanity. One can prac- 
tise brotherhood at an ordinary level; that 
is, be nice as you would to a real brother. 
We can do this in respect of all the peoples 
of the Earth whether they are superior to 
us in intelligence or the opposite. But 
the Brotherhood of humanity may mean 
something very much more and there 
may be a whole gamut of meanings on 
the way. 

If you take the third Object, there are 
many people who think it refers to what 
may be called the inner sight or inner 
understanding, that is clairvoyance, clair- 
audience, etc. That is all they understand 
from the third Object. But to others it may 
mean something very much more and so 
these Objects cannot be taken only at a 
particular level. 

What is the practical meaning of our 
third Object? You have to realize what is 
behind to know the practical meaning. 
If we realize that life has expressions 
which in our present stage we cannot 
understand, because we do not even 
know what those expressions are, we 
may have a different view of things. In 
the Hindu religion, they spoke about 
different kinds of beings. Do they exist? 
If they exist, where do they exist? What 
are they like? What do they do? The 
gandharva-s, it is said, spend much of 
their time in preoccupation with music. 
And there may be many features of the 
invisible realms which we will not 
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understand and which we may have to 
understand at some other time of our lives, 
perhaps not in this life. So we can under- 
stand what the practical meaning of the 
third Object is, only when we have full 
understanding of it. 


CP: Well, I like the third Object: to 
investigate the unexplained laws of 
Nature and the powers latent in man, 
because it reminds me of something that 
Madame Blavatsky said when she was 
asked about miracles. She said there is no 
such thing as a miracle. 

Why did she say that there is no such 
thing as a miracle? Because within the 
occult philosophy there is a reason for 
everything; everything that happens 
in Nature, however mysterious it may 
look to us, is obeying some unknown 
fundamental law that underlies the op- 
eration of the whole of Nature. We only 
call it a miracle because we do not 
understand how it happened. Jesus said 
‘greater things than these ye shall do’. He 
did not claim that He was the only one 
who can do all these things. Anyone who 
reaches that degree of understanding of 
the laws of Nature can do these things. 
We say ‘miracles’ because we see them 
as mysterious. The man who uncovers 
the laws of Nature that lie behind that 
action shows it is no longer a miracle. Our 
forefathers saw many of the things we do 
in modern medical science as incredible 
miracles. But we do not. We say, ‘Oh, that 
is medical science’; because we have 
reached a stage where a lot of actions of 
Nature are understood and defined. 
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To investigate the unexplained laws of 
Nature and the powers latent in man is to 
admit that we are ignorant; and we are 
incredibly ignorant. Newton, walking 
along the beach, said we only really know 
the equivalent to the sand under our 
feet and the mystery lies right there under 
the ocean. We only know a tiny fraction 
of Nature and this object is a challenge 
to us all. To be humble and to realize the 
process which we glimpse as we go 
through life is a part of a vast scene of 
which we really have no knowledge at all! 


RB: Perhaps we can have no knowledge 
of everything that passes on in the 
Universe. It may be that we have to go 
very far in order to learn everything about 
the Universe; in fact, merge ourselves with 
the Universe. 


PO: Brother Sri Ram suggested that the 
third Object cannot be practised collect- 
ively; because this investigation into the 
unexplained laws of Nature and the 
powers latent in the human being is not 
any ordinary investigation. One has to 
prepare oneself to do it, and this prep- 
aration involves hard work. There are 
many methods of meditation being taught 
in the world today. They say you do not 
need any preparation; if you practise what 
we give you, you will achieve enlight- 
enment. That is not meditation. The very 
notion that one has to achieve anything 
has to be denied. 

In 2001 there was a World Congress 
in Sydney; Venerable Samdhong 
Rinpoche was there and he gave an 
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interview to a team of Brazilian members 
on Buddhist meditation. The interviewer 
asked him what is the first thing a medi- 
tator should expect and Rinpoche said, 
‘Nothing’. The very fact that we expect 
something is a hindrance. So it is a very 
deep Object and it can only be carried out 
in our own lives, not collectively. 


Q: What attitudes on the part of 
members further or hinder the work 
of the Society? 


PO: Can you imagine asking this ques- 
tion to Madame Blavatsky a hundred and 
twenty years ago? You would probably 
have got a very direct reply. Both she and 
Col. Olcott and the Mahatmas repeatedly 
warned the membership in their time that 
if there is one element in the human 
condition that hinders the work of the 
Society it is called self-importance. 
Because from self-importance comes self- 
opinionatedness. And therefore if we 
become entangled in opinions we cease 
to listen to each other. 

I have been doing some reading on 
Nagarjuna’s philosophy recently and he 
has a very interesting definition of en- 
lightenment. He says enlightenment is 
the cessation of all absolute views. We 
cling to opinions. In TS work, we will say, 
my method is better than yours; therefore 
my method or my view has to be upheld. 
There is no such thing. I feel so strongly 
that there is no other reason for us to be 
in the TS except to further its work, 
its Objects, and not use it as a form of 
self-promotion to expand our field of 
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influence and therefore become so-called 
power-brokers. We are in the Society to 
serve, so an attitude of selflessness at 
all times will help the work. An attitude of 
self-importance and self-centredness 
always hinders it. 


CP: The important thing here, in my view, 
is to keep an open mind. For forty years 
I was totally immersed in Christian 
theology and in the Church. And to the 
amazement of my family, friends and 
acquaintances, when I came to Theo- 
sophy I changed my views because 
ultimately each of us is on a pilgrimage. 

We are told in The Voice of the Silence, 
if you enter the Path you have to become 
the Path itself. It is a very deep and occult 
statement relating to the fact that each of 
us must be subservient to the Truth. When 
we see the Truth, we see that some of the 
things that we held as opinions in the past 
are inadequate in the face of the greater 
reality that comes before us. We have to 
let go. The great tragedy is, a very great 
many people do see a larger vision of the 
Truth but they cannot let go of what they 
already believe, and have accepted per- 
haps, in the decades through their lives. 

I spent my early life in scientific 
research. You have to be open to new ways 
of looking at old knowledge. You have to 
be open to the fact that the new know- 
ledge may disturb your ideas as to what 
was the nature of things. And the same 
attitude 1s absolutely vital in Theosophy. 
That spirit is expressed in our motto: 
"There is no Religion Higher than Truth". 
And that means something very direct for 
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each one of us. We must be prepared to 
let go of pre-held opinions in the face of 
a greater reality as it emerges and appears 
before us. 


Q: The world of Nature with which we 
live partly has perhaps a meaning. How 
can we find out what that meaning is? 


RB: The world of Nature is said to have 
the greatest meaning just like every part 
of the world, including ourselves, have 
the greatest meaning. To people who have 
insight, that is the sight of the real nature 
of things — the world of Nature reveals 
everything. They see a bit of the world of 
Nature and it seems as if God himself 
reveals his nature there because every- 
thing is part of that one thing which we 
call God. 

We human beings regard ourselves 
as separate from our surroundings. The 
world of Nature including the plants, the 
earth, the sky, the animals, everything 
seems outside us, outside the field of our 
consciousness. If we begin to realize that 
everything that exists in Nature has a 
meaning within, we realize what the 
meaning is. But as long as we attribute 
meaning only to ourselves, to perhaps a 
few members of our family, to a few 
friends, etc., and the rest is outside, then 
we do not understand anything and we 
cannot see anything. It is no use 
somebody explaining what the meaning 
is. It has been said he who sees Nature 
properly sees everything and Nature 
includes human nature also. So there is 
no difficulty in finding out what it means; 


33 


The Theosophist 


it means God, the creator. It means 
everything that exists. 


PO: That is probably enough. However, 
just briefly, a footnote . . . 

The question of meaning has occupied 
a number of Western philosophers for 
centuries. There are different schools of 
thought on that. Is the meaning intrinsic, 
is the meaning to be deducted from an ob- 
ject, a person, or a work of art? Sanskrit 
literature has a word — svarupa — which 
is the essential form of something. What 
we see may not be the essential form; it 
may be just a vesture or a clothing; the 
essence is not available to us. 

There are in the literature of world 
spirituality a few passages that show such 
perception is possible. William Blake said 
all that lives is Holy. Some people may 
say that this is just poetry. It may not be 
just poetry; it may be a true perception. 
There is a sense of holiness and sacred- 
ness in life and many great mystics 
have become aware of it. A French 
philosopher had something to say about 
this — that science manipulates things 
and refuses to dwell in them. It mani- 
pulates the concepts of energy, matter, 
force — but it is incapable of defining 
them, probably because they are realities. 


CP: The communication between each 
of us is very tricky. That is why as a student 
I always loved mathematics because if you 
could get along, it has a definite rightness 
about it. If you talked to another mathe- 
matician you understood exactly what he 
meant. We communicate in a very diffi- 
cult way. I cannot be very sure as I speak 
to you now, how many of you are really 
taking the meaning of what I am saying, 
the way I mean it. We have to solve the 
problem about whether the other people 
see the world as we see it. 

A philosopher said we know the colour 
green; however, you do not know if the 
person who sits next to you experiences 
green as you experience it. At a far more 
serious level is the problem of relationship. 
One of the examples to demonstrate 
communication difficulties is to ask two 
people to come to a counsellor to explain 
to the other person what the problem 
is and when they finish explaining it 
to ask the other person what they said. 
The other person has heard something 
entirely different. It is unbelievable 
how much trouble we cause because we 
do not communicate actually with each 
other. We attribute different meanings 
to the words we use; misunderstand- 
ings arise. * 


O that we would but once learn to know ourselves! 
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The Tamil Theosophical Federation 
held its 84th Annual Conference on 
30 October 2010 in Salem on the theme 
"The Theosophical Society — Now and 
in the Future’. The International President, 
Mrs Radha Burnier, was the Chief Guest 
and delivered a lecture on “Our Future’. 
The subjects of other presentations in- 
cluded “Theosophy and Truth’, "Universal 
Oneness’, ‘Desirelessness’ and “Theo- 
sophy for the Youth’. 

The International Vice-President, Mrs 
Linda Oliveira, and the Head of the 
Editorial Office at Adyar, Mr Pedro 
Oliveira, visited western India from 
31 October to 14 November 2010. Their 
starting point was Pune where on 
31 October the Vice-President addressed 
members of Poona Lodge on ‘The Future 
of the Theosophical Society: Keeping the 
Flame Alive’. Mr Oliveira spoke on “The 
Purpose of the TS’. Public talks were 
delivered on 1 November on ‘Theosophy: 
Hope for 21st Century Humanity’ and “The 
Opportunity of this Life’, by the Vice- 
President and Mr Oliveira, respectively. 
In Mumbai both addressed a members’ 
meeting on 3 November, which was 
followed by discussion. On the next day 
they visited the Theosophical Colony in 
Juhu and had a discussion with TS 
members there on the inspirational lives 
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of great TS leaders. 

Proceeding to Gujarat, the Vice- 
President and Mr Oliveira delivered public 
talks at Bhavnagar Lodge on 8 Novem- 
ber, speaking, respectively, on “Human 
Society, Spirituality and Renewal’ and 
‘The Origins of Theosophy’. On their way 
to Surat they were welcomed by the mem- 
bers of Reva Lodge in Baroda whom they 
met informally. Both Bhavnagar and Reva 
Lodges were established by the Founders 
in 1882. Mrs Oliveira gave a public talk 
at the Sanatana Lodge in Surat on “Karma 
and Dharma: What is Their Significance 
in Our Lives?’ 

Both the Vice-President and Mr 
Oliveira were guests at the Annual 
Conference of the Gujarat Theosophical 
Federation which was held in Ahmedabad, 
from 12 to 14 November on the theme 
‘To Live is to Evolve’. Mrs Oliveira 
delivered two talks: ‘The Dawning of 
Self-Illumination' and ‘Live to Benefit 
Humanity', and also gave an address to 
new members. Mr Oliveira spoke on “The 
Opportunity of This Life'. Over 260 
members attended the conference which 
was held at the Gujarat Vidyapeeth, a 
university founded by Gandhiji in 1920. 
The enthusiasm and dedication shown by 
the members at the Ahmedabad 
Conference bodes well for the TS work 
in that area. + 
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